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Abstract: In the study authors critically reflect on selected research on the Slovak
national minority living in Hungary, carried out in the period 1945 - 1990 by
some ethnographers, historians and linguists from Slovak and Hungarian terri-
tory. Their research focused on the problem of change in three areas: traditional
culture, language used and ethnic identity. More intensive research on Slovak
communities in the Lower Land began in connection with the post-war popula-
tion exchange between Czechoslovakia and Hungary, and it is interesting that
ethnographic research played a dominant role in it. The authors of the analyzed
outputs came to conclusions that some manifestations of traditional material and
spiritual culture, which migrants brought from Slovakia, survived in a foreign-
language environment for a surprisingly long time, but at the same time gradu-
ally underwent adaptation. In the case of the language used, the majority of Slo-
vaks first transitioned to bilingualism at the turn of the 19th and 20th centuries
and then to the dominant use of Hungarian after the 1950s. The persistence of
spiritual culture, the use of the mother language and the ethnic identity of Slo-
vaks in the Lower Land were supported mainly by social and cultural traditions,
the patriarchal model of life and the closed nature of peasant communities.
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Introduction

During the process of socialization, every person develops and accu-
mulates multiple identities. Du$an Skvarna defined ethnicity, or ethnic
identity, as an expression of people's natural need to belong to a larger
community in which they can identify with a supra-individual conscious-
ness, with a collective feeling of intimate closeness.! This ethnic concept

The study was prepared within the framework of the implementation of grant projects:
VEGA 1/0199/23 “History of Lower Land Slovaks in Historiography during the Period of
Communist Totalitarian Regimes (1945 - 1989)” and APVV-22-0205 “Problems of the His-
toriography and Thinking about History in Slovakia”.

1 SKVARNA, Dusan: Lojalita v kontexte etnicity a nacionality a slovenska politika v rokoch

26



Changes in traditional culture, language and identity issues in Slovak communities...

of identity is resulting from the idea of common ancestors, identical or
similar cultural patterns, a common language (dialect), kinship, and mu-
tual understanding. Ethnicity formed in this way played an important
role in providing a sense of security and certainty. The sociological defi-
nition understands it as the awareness and experience of belonging to an
ethnic community, to a particular nation or nationality in a specific envi-
ronment, as an interconnected system of cultural (both material and
spiritual), linguistic and territorial factors, historical ideas about com-
mon origins. All these factors are interacting and shaping a person's eth-
nic consciousness, ethnic identity, and orientation. However, the forms
of its perception were undoubtedly different in the past (and this is still
the case today), resulting mainly from the social role of the individual,
education, employment, personal character, influence of community, so-
cial and cultural pressure.

The declaration of ethnic/national identity depended primarily on
the individual's own decision, while being subject to the social and polit-
ical atmosphere at a given time. A specific phenomenon that has ap-
peared throughout history - and not only in modern times - is bi-ethnic-
ity, or dual identity, as seen, for example, among Slovaks in Hungary, who
felt themselves to be both Hungarian and Slovak. The complexity of eth-
nic self-identification is particularly evident among small ethnic groups
or those living in enclaves or diasporas in several countries, or in the
complex historical circumstances of their country (such as the Kashubi-
ans, Alsatians, and Aragonese). The peculiarity of the ethnic situation of
national minorities surrounded by an ethnic majority means that, unlike
the development of the core of the parent ethnic group, their ethno-cul-
tural development is influenced by a number of significantly different
and contradictory tendencies, which are subject to change over time un-
der the influence of various causes.

In this study we focused on three selected topics related to the issue
of ethnic identity of the Slovak minority living outside the original envi-
ronment (i.e. territory of Slovakia), namely changes in traditional cul-
ture, linguistic research in the reflection of chosen historians and the is-
sue of the formation of ethnic groups within a national minority. As a
chronological framework, we determined the post-war period of 1945 -
1990, i.e. the times of communist regime(s). In this study, we tried to
shed light on the given issues through selected works of several authors
from Slovakia and Hungary. We focused on the interdisciplinary re-

1848/1849. In: SUTAJ, Stefan - SZARKA, Laszl6 (eds.): Regiondlna a ndrodnd identita v ma-
darskej a slovenskej historii 18. - 20. storocia / Regiondlis és nemzeti identitdsformdk a 18. -
20. szdzadi magyar és szlovdk térténelemben. PreSov: Universum, 2007, p. 58.
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search of the history and culture of the Slovak national minority in Hun-
gary. It should be emphasized that among the historical sciences, the
greatest interest in the research of Slovak communities in Hungary was
shown by experts from the field of ethnology, as well as from the field of
linguistics.2 This interest started with the process of the so-called “pop-
ulation exchange” (1945 - 1948), which inevitably led to the cultural and
demographic destabilization of traditional Slovak communities.
Historians in the post-war period perceived the issue of Slovak mi-
norities abroad only marginally. Jalius Mésaros aptly expressed it: ,Slo-
vak historiography still owes much to the processing of the history of the
diasporas of its nation, i.e. Slovaks living outside the territory of today's
Slovak nation. We must openly admit that in many respects we lag behind
our literary historians, ethnographers and linguists. In the past, if we dis-
regard occasional, mostly journalistic articles and studies, Slovak histori-
ans paid more attention to the history of Slovak overseas emigration than
to the life of Slovaks who remained as minorities in the successor states
after the establishment of the Czechoslovak Republic.“3 The value of the
above statement has not changed much in the Slovak historical commu-
nity to this day. Mésaros stated as an obvious deficiency mainly the
methodological and conceptual approaches to the processing of the his-
tory of Slovakia and the Slovak nation. He criticized the narrowly terri-
torial approach, ,when in our syntheses we see Slovaks almost exclusively
on the territory of today's Slovakia“. However, even later, our historiog-
raphy did not change the conceptual approach - and in essence, to this

2 Unlike the historical community, ethnologists showed greater initiative in researching
minority communities as early as the 1950s. On the initiative of Istvan Balassa and Jan
Mjartan, an agreement was concluded in 1954 between the Ethnographic Museum in Bu-
dapest and the Ethnographic Institute of the Slovak Academy of Sciences in Bratislava on
the research of the Hungarian ethnic group in Slovakia and the Slovak ethnic group in Hun-
gary. That same year, field research began in Rudna and Kruzna/Berzétekdros in Slovakia,
and in Slovensky Komlés/Tdotkomlds in Hungary, and later Slovak experts explored, for ex-
ample, the area of Balazske Darmoty/Balassagyarmat, especially Patvarc/Patvarec and
Sziigy/Sudice. HORVATHOVA, Emilia: Faktory dynamiky tradi¢nej duchovnej kulttry slo-
venského etnika v Mad'arskej l'udovej republike. In: Ndrodopis Slovdkov v Mad'arsku, 7. Bu-
dapest : Demokraticky zvaz Slovdkov v Mad'arsku - Tankonyvkiado, 1988, pp. 33-34.

3 In particular he stated critically that the least researched period at that time was the pe-
riod from 1848 to 1918: ,What has been done in this area so far is only a collection of small
probes that do not provide a more comprehensive view of the development of the lives of the
Lower Land Slovaks and do not allow for a deeper understanding of their multifaceted par-
ticipation in the entire national emancipation movement. What is even more serious is that
not only in the past, but also in current attempts to develop syntheses, i.e. comprehensive his-
tories of the Slovak nation, we have somehow left the Lower Land Slovaks aside and paid them
only marginal attention.“ MESAROS, Julius: Aj dolnozemski Slovaci patria do slovenskych
narodnych dejin. In: KMET, Jan (ed.): Petrovské gymndzium vo vyvine slovenskej kultiiry vo
Vojvodine. Zbornik prdc zo sympdzia 5. a 6. oktébra 1969 v Petrovci. Novy Sad : Obzor, 1970,
pp. 99-100.
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day syntheses of Slovak history continue to ignore, circumvent or mini-
mize the issue of the history of the Lower Land Slovaks.

For this reason, but also because of the special nature of research on
the national minority surrounded by the other-ethnic majority, interdis-
ciplinary research is necessary, in which historical knowledge is en-
riched with outputs from ethnology, linguistics, literary history, social
anthropology and other scientific disciplines. With using of such an in-
terdisciplinary approach our main goal is to reflect historical, ethnologi-
cal and linguistic aspects of the development of minority communities in
a clear historical context. Also, we try to analyze acculturation and as-
similation processes and, at the same time, to acceptably connect the
concepts of cultural distance, language change, ethnic stability and en-
culturation. With this approach we also want to demonstrate a certain
spectrum of possibilities and stimuli from other scientific fields for his-
torical research.

Changes in traditional culture

According to Emilia Horvathova, the ethnic groups that formed into
nationalities and nations in Central Europe are characterized by a high
intensity of ethnocultural dynamics. Its basic manifestation is based on
sevolutionary processes growing out of the roots of the traditional sub-
strate on the one hand, and the reception of cultural values or the ac-
ceptance of cultural stimuli from other territorial, social, or ethnic envi-
ronments on the other.” ,Both tendencies, both in themselves and in their
mutual correlations, are understandably differentiated in terms of scope
and intensity not only in individual periods, but also in geographical re-
gions, professional and social groups, and, last but not least, in individual
components of culture.“* The prerequisites and manifestations of changes
in traditional and bourgeois culture among Slovak communities in the
Lower Land, or in so-called ethnocultural (formerly linguistic) islands,
are reflected both in various spheres of language use and in changes in
folklore.

Anna Divicanova examined these issues in the Hungarian environ-
ment in several of her works. In a study from 19865 she analysed primar-
ily changes in traditional minority culture, such as language exchange in
folklore and the existence of bilingual folklore, which are not reflected in
the spiritual culture and folklore of the surrounding majority. She stated
that interethnic relations are always mutual , but if the majority collective

+ HORVATHOVA, Faktory dynamiky tradi¢nej duchovnej kultiry slovenského etnika v Ma-
darskej l'udovej republike, 1988, o. c., p. 31.

s DIVICANOVA, Anna: Zakonitosti premien tradi¢nej duchovnej kulttiry na slovenskych ja-
zykovych ostrovoch. In: Ndrodopis Slovdkov v Mad'arsku, 6. Budapest : Demokraticky zvaz
Slovakov v Mad'arsku - Tankonyvkiadd, 1986, pp. 9-32.
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adopts cultural elements of the minority, these are always incorporated
into their own linguistic culture, even in cases where linguistic elements
are adopted.“® For example, in Hungarian villages in the Pest County, Slo-
vak terms such as “mdtoha” and “cigdnka” are used to refer to masked
characters during the pig slaughtering celebrations. Based on several
such cases, A. Divicanova concluded that the Slovak population may have
been predominant in this region in the 18t century. She pointed out that
traditional culture in Slovak ethnocultural islands had not been studied
in terms of basic developmental patterns, which are also carriers of cer-
tain special features and trends. She expressed the need for research us-
ing comparative folkloristic methods to examine Hungarian, “all-Slovak”
folklore, and the area of Slovak folk literature in Hungary.

Anna Divi¢anova expressed the assumption that historical layers of
folklore material indicate that traditional spiritual culture was already
widespread throughout the Slovak ethnic territory in the 17t century,
and that Slovak settlers brought it with them. Naturally, this was fol-
lowed by changes in the processes of adaptation to the new environ-
ment. The author examined the issue through preserved and recorded
folk literature - for example ballads, songs, and legends from Santov
(Pilisszant6), Cerfia (Bakonycsernye), Repa$ska Huta (Répashuta), and
Maly Keres (Kiskdros). She pointed out the need to answer the question
of what is the connection between the longevity of ethnic minority folk-
lore and the social stratification of this minority. Previous research has
shown that in more complex, socially heterogeneous communities, man-
ifestations of traditional culture tend to decay and disappear more
quickly than in communities with a relatively more homogeneous struc-
ture. As an example, the author described the community in Maly Keres,
where Slovak collective customs survived only until the 1930s, while in
the more homogeneous environment of the village of Mlynky
(Pilisszentkereszt) they were still alive in the 1960s, and in Repasska
Huta even in the 1980s. The Hungarian majority environment led to the
emergence of bilingual folklore in many villages in northern Hungary
and later to the Hungarianization of Slovak language material and the
adoption of individual genres and customs from traditional Hungarian
culture (in Hungarian language). While in the Matra, Blikk and Zemplin
mountains people adopted Hungarian texts and no longer used Slovak
ones, in the Lower Land it was mostly only the melodies or texts of Hun-
garian folk songs that were adopted, which continued to exist together
with Slovak folklore.

At the same time, A. Divicanova analyzed in detail the processes of

6 DIVICANOVA, Zakonitosti premien tradi¢nej duchovnej kultdry na slovenskych jazyko-
vych ostrovoch, 1986, o. c., p. 9.
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language exchange and the factors of language change in folklore, pre-
senting numerous examples and defining the factors that play an im-
portant role in creating and preserving the ethnic character and ethnic
stability of the Slovak settlements (especially the uniformity of dialect
and religion). Using the example of Repasska Huta, she showed the pace
and circumstances under which the female part of the population partic-
ipated in the Hungarianization of children. Men were already bilingual,
which was necessary due to the inevitable contacts in the surrounding
environment. Above all, schools were responsible for the Hungarianiza-
tion of women. In the author's present day, a generation of 70-year-old
and 80-year-old women expressed dissatisfaction in a survey with the
forcing of Hungarian language and the suppression of Slovak in the
schools of their childhood. Precisely because of this, fearing that their
children would face ridicule or difficulties, they began to speak Hungar-
ian with them as well. A. Divicanova identified the strong internal inte-
gration, and a strong sense of belonging (to which she attributed, for ex-
ample, the preservation of Slovak caroling in RepaSskd Huta) as im-
portant factors that can ensure or at least prolong the longevity of col-
lective customs.”

A. Divicanova always formulated her texts very concisely, precisely,
in a clear context and in close relation to scientific methods and proce-
dures, bringing remarkable new insights. In connection with linguistic
duality, she stated that: , The most important factor in the cultural devel-
opment of independent ethnic groups is the ability to renew themselves
from their own internal resources, the ability to respond adequately and
fruitfully to external influences and stimuli. However, after a certain period
of time, elements of the majority nation's culture gradually emerge and
grow stronger in the cultural heritage of the minority group.“® The main
research area for this specific study were two villages in the Transdanu-
bia region, namely Civ (Piliscsév) and Mlynky (Pilisszentkereszt). The

7 DIVICANOVA, Zakonitosti premien tradi¢nej duchovnej kultiry na slovenskych jazyko-
vych ostrovoch, 1986, o. c., p. 26.

8 ,Both cultures, of minority and majority, meet in forms of mutual interaction, yet the influ-
ence of the culture and language of the majority nation on the minority tends to be much
stronger than vice versa, and its intensity usually increases over time. In the process of influ-
encing the majority culture and integrating the minority, there is usually a developmental
phase in which the minority community communicates certain customs not only in its own
language, but also in the language of the majority, whether these customs are religious
(church or funeral ceremonies, etc.) or secular (weddings, holiday greetings, etc.). I call this
kind of customary bilingualism linguistic duality, which is in no way identical to the commu-
nicative bilingualism of individuals in a given community.“ DIVICANOVA, Anna: Jazykova du-
alita a obsahové paralely v spolo¢enskych zvykoch Slovakov v Mad'arsku. In: Ndrodopis Slo-
vdkov v Mad'arsku, 7. Budapest : Demokraticky zvaz Slovakov v Madarsku - Tankonyv-
kiado, 1988, p. 75.

31



Miroslav Kmet - Patrik Kunec

author also conducted control research in other villages, e.g. in Lucina
(Lucfalva) in the region of Novohrad (Ndograd) and in a town of Sarvas
(Szarvas) on the territory of Lower Land. Within the framework of lin-
guistic duality, A. Divicanova distinguished two forms (or dual models)
of ethnic culture, according to how they manifest themselves in the cul-
tural system. The first form, simply put, manifests itself in a bilingual
whole of customary practices, while the second form is more complex,
with individual customs duplicated not only linguistically but also in
terms of content. In her interpretation of the issue, the author presented
a whole range of historical data from the studied locations in connection
with the ethnological and cultural themes.

For example, in Civ, Slovak church services were discontinued in
1925, and Catholic priests no longer celebrated Mass or other ceremo-
nies in Slovak. However, the local community at least partially retained
its mother tongue through singing and prayers at funerals, Passions, and
so on. Until the end of the 1960s, Civ was a relatively closed community,
and Hungarian became the language of communication from the end of
the 1970s. In 1988, the author wrote: ,Slovak remains in the collective
customs of the village, even though some archaic customs disappeared
here earlier than in other villages in the Pilis region, such as the welcoming
of spring. [...] Since the more archaic collective customs died out in the
1920s and 1930s, forms of collective life concentrated on church ceremo-
nies and holidays. This circumstance further increased the role of lan-
guage, i.e, the inclination toward the mother tongue, which gave rise to
the linguistic and content duality that still exists today in the life of the Civ
church community.“® Divicanova also emphasized that such linguistic and
emotional expressions demonstrate a sense of belonging to an ethnic lin-
guistic community.

Michal Markus identified several factors behind bilingualism and lan-
guage shift in communication, using the example of the Tirpaks from the
region of Nyiregyhaza (in the Slovak language: Nired'haza) and the so-
called group hamlets (Slovak name: “salase”, Hungarian name:
“bokortanydk”) in the surrounding area. ,, The most immediate cause is the
proximity and coexistence of nations and ethnic groups that speak differ-
ent languages. Other important factors include migration, which can take
the form of individual or group relocation. Let us recall, for example, the
various forms of door-to-door trading, the former way of life of carters, the
various forms of employment contracts, barter trade, or the wandering of
shepherds associated with cattle breeding, the Carpathian nomadism of
sheep-shepherds, and the related processes of bilingualism and language

9 DIVICANOVA, Jazykova dualita a obsahové paralely v spoloéenskych zvykoch Slovakov v
Madarsku, 1988, o. c., p. 79.
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change.“1° He went on to name “economic-political” factors (a more ap-
propriate term would perhaps be socio-economic-cultural). These in-
cluded settlement campaigns, colonization of areas depopulated as a re-
sult of wars, and linguistic and cultural changes through administrative
interventions by state authorities and educational institutions. He stated
that this is a social and cultural process conditioned not only by the ex-
isting economic foundations and current social structure, but also by
spiritual and cultural conditions that have been in place for shorter or
longer periods of time, naturally with local specifics. In essence, he drew
attention to a phenomenon now known as cultural distance (in the con-
text of intercultural psychology), which manifests itself as the degree of
closeness or distance between the culture of the host environment and
the culture of immigrants.

M. Markus analyzed this issue based on his long-term research in Nyi-
regyhaza. Bilingualism appeared in the community of Slovak settlers af-
ter the village was founded by approximately 200 families from the Bé-
kés County in 1753 - 1754. Among the enterprising farmers, there were
several who were fluent in Hungarian, as documented by archival
sources, although their number was initially small. Slovak farmers devel-
oped a tradition, which persisted until the turn of the 19t /20t century,
of sending their sons to work for farmers in the neighbouring villages of
Hajdunanas, Boszormény, and Szentmihaly to learn Hungarian (for a pe-
riod of several months to a year).!! Similarly, some farmers sent their
sons (or daughters) to a region of Spi$ (Slovakia) to live with German
families - mainly in Gelnica, Poprad, and Spisska Nova Ves - to learn the
language and broaden their educational horizons, especially in the areas
of farming and technical skills. The end of this tradition was mainly
caused by the expansion and modernization of education and more ef-
fective forms of Magyarization.

Markus$ attributed the acceleration of the shift from bilingualism to
Hungarianization to the town's redemption from serfdom.12 In 1876,
Nyiregyhaza became a county town, attracting new members of the ad-
ministrative apparatus, developing its school network and business
sphere, establishing new barracks for the army, building a railway con-

10 MARKUS, Michal: Dvojjazy¢nost’ a zmena jazyka u nyiregyhazskych Tirpakov. In: Ndro-
dopis Slovdkov v Madarsku, 7. Budapest : Demokraticky zvaz Slovakov v Madarsku -
Tankonyvkiadé, 1988, p. 91.

11 Similarly, in Békéscsaba, it was a practice to send sons with the stated purpose to loca-
tions such as Békés, Doboz, Gyula and Oroshaza.

12 In the 19t century, Nyiregyhaza freed itself from its landlords for money (earlier than
Békéscsaba and other villages in the Lower Land): in 1803 from the Dessewffy family, in
1824 from the Kérolyi family. In 1837 it received a special royal privilege.
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nection, etc., all of which had a significant impact on the Hungarianiza-
tion of the population. In contrast, in the surrounding hamlets and in
groups of isolated settlements, Slovak remained the language of social
communication. A turning point in this development came after World
War I and especially after World War II, when the bilingualism of the
older generation changed to Hungarian monolingualism. According to
the researcher's experience, even older residents of remote villages who
are fluent in the Slovak dialect of Tirpaks increasingly adopt terminology
and vocabulary from Hungarian, which dominantly related to public ad-
ministration, cooperative agriculture, etc. In the author's words: the Slo-
vak language and folk traditions have become ,evidence of the slow de-
cline and extinction of a 200-year-old, uniquely integrated language and
culture” and ,this process definitely needs to be understood.“13

Jan Botik conducted long-term research into the processes of accul-
turation among Slovaks in the Lower Land, and many of his research
findings and conclusions are still frequently cited today. For example, his
statement that in the development of the Lower Land Slovaks, as in the
development of any national minority or ethnic enclave and diaspora,
two fundamental and dialectically contradictory tendencies were at
work. ,,One of them is characterized by distinctive features of ethno-cul-
tural persistence and is most clearly manifested in the adherence to cul-
tural values acquired in the original homeland, i.e., in the preservation of
the characteristics of the original ethnic specificity. The second develop-
mental tendency is characterized by numerous economic, social, and cul-
tural ties between the Slovaks of the Lower Land and the surrounding
other ethnic communities, and is most clearly manifested in various pro-
cesses of acculturation.“1* Botik stated that mutual understanding was an
essential condition for establishing contacts in ethnically mixed localities
and regions, and therefore the only possible solution was to learn the
language of their neighbours. Bilingualism was very important for the
Slovaks of Lower Hungary, but it was not a one-time event, but a gradual
and ongoing process.

The author then presented a range of significant changes in various
aspects of traditional culture and way of life and gave several examples
of acculturation in the communities of Slovaks in the Lower Land, which
concerned, for example, the construction of dwellings and the use of dif-
ferent building materials than in their homeland (due to a lack of wood
and stone). Settlers from the Upper Land (i.e., from Slovakia) were forced

13 MARKUS, Dvojjazy¢énost’ a zmena jazyka u nyiregyhazskych Tirpakov, 1988, p. 91.

14 BOTIK, Jan: Procesy akulturacie u dolnozemskych Slovakov. In: Ndrodopis Slovdkov v Ma-
darsku, 7. Budapest : Demokraticky zvaz Slovakov v Mad'arsku - Tankonyvkiad6, 1988, p.
117.

34



Changes in traditional culture, language and identity issues in Slovak communities...

to build different ovens, which required a different technological process
in their construction, but also the use of fuel other than wood. Slovaks in
their new environment worked mainly with clay and reeds. Accultura-
tion was also evident in the adoption of certain new forms of furniture,
such as “komdrnik” (a bed with a wooden frame and hemp textile net to
protect against mosquitos when sleeping on the terrace in summer). Of
course, Botik also recorded and analysed other manifestations of accul-
turation, mainly in the sphere of economic activity, as well as in gastron-
omy, music and dance culture, family ceremonies and customs, etc.
Istvan Talasi also wrote about these aspects, noting, among other things,
that immigrants during the 18t and first half of the 19t century rela-
tively quickly adopted many new methods and technologies in the most
important economic area, namely agricultural production (unless pre-
vented from doing so by the landowners).15

An interesting intra-ethnic phenomenon in the field of customs
emerged from a comparison of customs and rituals in what is now Slo-
vakia and locations in Hungary. E. Horvathova emphasized that wher-
ever peasant families from the regions of Novohrad and Hont arrived,
they imposed their way of life and customs as a model to which other
families from other regions subordinated themselves. According to her,
the supremacy of the Hont-Novohrad model is also confirmed by the
work of Rudolf Zatka, Janos Manga, and other researchers who worked
in the region of Novohrad (N6grad) and partly in the Biikk Mountains, in
the region southeast of Budapest, and in the Békés-Csongrad area. In
connection with this, she mentioned as an important factor of adaptation
that the southern central Slovak peasant culture was formed in much
more favourable conditions than in the northern foothill areas and, in
addition, had elements that could be suitably applied in the fertile re-
gions of central and southeast Hungary. ,In other words, the southern Slo-
vak model was best suited to the good material conditions that colonizing
families achieved in a relatively short time.“16

Linguistic research in historical reflection

During the turbulent changes of the post-war period, scientific inter-
est in researching Slovak communities in the Lower Land emerged, as
the political situation and the state of research and science in Slovakia
had previously made this largely impossible. The inspiration for more
intensive field research was the planned Mat vold campaign (in English:

15 TALASI, Istvan: Etnické skupiny v Békési v 18. - 20. storo&i. In: Ndrodopis Slovdkov v Ma-
darsku, 7. Budapest : Demokraticky zvaz Slovakov v Mad'arsku - Tankonyvkiado, 1988, p.
24.

16 HORVATHOVA, Faktory dynamiky tradi¢nej duchovnej kultiry slovenského etnika v Ma-
d’arskej I'udovej republike, 1988, o. c., p. 35.
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Mother Calls), but mainly the exchange of populations between Hungary
and Czechoslovakia. The researchers feared that this process could lead
to the extinction of the values of the inhabitants of specific locations in
their original environment. For this reason - and in connection with the
activities of the Czechoslovak Resettlement Commission - several Slovak
linguists focused on field research in Slovak localities in Hungary.
Thanks to this, it can be said that Slovak dialects were most thoroughly
researched in the context of Slovak settlements abroad, especially in
1946 - 1947. The research was carried out primarily by Jozef Stolc, Pavel
Ondrus, Vincent Blanar, and Kons$tantin Palkovi¢, who then published
their findings in the form of monographs, studies, and articles in the fol-
lowing years and decades.

Jozef Stolc published a book entitled Ndrecie troch slovenskych os-
trovov v Madarsku (Dialects of Three Slovak Islands in Hungary, 1949),
in which he examined dialects of Slovaks in: (a) the Transdanubia region,
(b) south-eastern part of the Pest County, and (c) north-eastern Hungary.
According to K. Palkovic: ,In each of the three very broadly conceived
parts of the work, he first deals with the history of settlement, then de-
scribes phonological features, discusses the morphology of inflected and
non-inflected parts of speech on the basis of numerous examples, and fi-
nally provides an analysis and classification of the dialects studied and
identifies the places from which the ancestors of the current inhabitants
migrated.“17

The author supplemented his analysis with recorded texts, mainly folk
songs, from eight villages (Siles/Vértesszolls, Banhida, Oroslan/Oroszlany,
Eska/Oski, Pili§/Pilis, Magléd, Nova Huta/Biikkszentkereszt, Forov/Forro).
In the Transdanubia region, he focused on four municipalities in the
Komarno County and five municipalities in the Veszprém County, finding
that they were dialectically inconsistent and determining their area of origin
based on typical characteristics. For example, in the case of Oroslan, he
found that the original local Slovaks had migrated mainly from the area be-
tween the Zahorie and Brezova-Myjava dialects in the northern part of Sen-
ica district. As for a dialect of SileS it had features of dialects from the Pov-
azsky Inovec area. Dialects of the villages of E$ka and Cerfia had features of
dialects of the Lower Trencin region, etc.

In the Pest County, Stolc examined dialects of the southern part of the
so-called Kerepes Island (located southeast of Budapest), specifically the
villages of Ecer/Ecser, Magldd, Mende, Peterka, Bin/Bénye, PiliS/Pilis,
Albert, Ir$a/Irsa, and Sari/Dabas-Sari. Based on linguistic features, he
demonstrated that the original colonists came from the Counties of Hont,

17 PALKOVIC, Kon§tantin: O vyskume Slovakov v Mad'arsku. In: Slovdci v zahranici, nr. 17,
1994, p. 57.
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Novohrad (Ndgrad), and Zvolen (Zdlyom), and that the inhabitants of the
villages of Sari and Ecer, in contact with predominantly central Slovak
dialects, retained only traces of their west Slovak origin in their dialect.
In north-eastern Hungary, he described three types of dialects.1® Author
also mentioned the village of Komléska (Komldska) with a “Ukrainian”,
i.e.,, Ruthenian dialect (using contemporary terminology), whose inhab-
itants, however, also identified themselves as Slovaks during the era of
“real socialism.”

In the introduction to his work, J. Stolc clearly outlined the procedure
(consulted with Prof. Eugen Pauliny), the circumstances of the research
and contacts with informants, the methodology of research and pro-
cessing of results, etc. In addition, he precisely analysed the state of Slo-
vak language use in the second half of the 1940s and at the beginning of
the 1950s. He conducted the bulk of his research in March and April
1946, while his colleague P. Ondrus focused on the Novohrad (Ndgrad)
and Békés regions, and K. Palkovic researched the Esztergom area, the
villages west of Budapest on the left bank of the Danube around Aséd,
Kerepes, and Maly Kere$/Kiskdros. In April of the following year, he con-
ducted research in the third region mentioned above - in north-eastern
Hungary. He listed the villages he had researched and added that he had
not been able to visit any others lying further east. He described the char-
acteristics of dialects spoken in Forov (Forrd) and Nové Mesto pod
Siatrom (Satoraljatijhely) based on material provided by Michal Faltin
and Rudolf Zatko.

Regarding the working conditions, he stated: ,Our working conditions
were relatively limited. For various reasons, we could only move around
with members of the recruitment working group, which had its own pro-
gram that could not be deviated from due to the dialect research. We were
bound by transport and time constraints due to the main objective of the
resettlement campaign. As a result, it was not possible to visit some villages
in such a short time, and only informative material was obtained. On the

18 Namely: (a) dialects of villages on the eastern slopes of the Biikk Mountains (Hamor,
Stara Huta/Biikkszentlaszl6, Nova Huta/Biikkszentkereszt, Stara Maéa/()huta, Repasska
Huta/Répashuta, Perecesbanya), in which he identified a mixed character with elements of
west Slovak, east Slovak, and partly central Slovak dialects. The dominant east Slovak dia-
lect type was identified in the villages of BeSana (also BeSeniovo/Szirmabesenyd) - more
specifically the Zemplin type, Gerembel (Gorémbely) and Mucoti (Mucsony) - the Sari$
type, and further in the villages of Forov (Forré), Tri Huty (Haromhuta), Vel'ka Huta (Nagy-
huta), Vagasska Huta (Vagashuta), Banacka (Rudabanyacska), Mikohaz (Mik6haza), and
Holl6haza. In the north of the Borséd County, near the Slovak border, there was the village
of Drienka/Drinka (Hungarian: Derenk), whose inhabitants were relocated and scattered
among neighbouring villages and farms by official decision in 1942. The people of Drienka
spoke the specific Goral dialect. PALKOVIC, O vyskume Slovakov v Mad'arsku, 1994, o. c., p.
58.
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other hand, however, there were enough opportunities in some villages to
go into greater depth. [..] Before arriving in the field, it was not known
exactly in which villages dialect research was to be conducted. We only
knew about the presence of Slovaks in individual municipalities to the ex-
tent that it was mentioned in the specialist literature. [...] It was therefore
not possible to determine in advance which municipalities were important
for dialect research, and this had to be done on the spot.“1 Naturally, the
research depended on the willingness of potential informants. In some
places, researchers worked very well, while in others (e.g, in Ecser, Mag-
16d, Mende, Sari) the people refused to communicate with researchers.
Due to the concerns of informants he could not disclose their names,
even though it contradicted the principles of field research.20

For his work, Stolc divided the municipalities under study into two
groups: municipalities with old Slovak settlements and municipalities
with new settlements, where Slovaks have been moving to for work in
recent decades., The Slovak element in these villages is very mobile. People
often leave in search of better jobs, and others arrive. In such a lively and
unsettled environment, no particular dialect type has developed; on the
contrary, Slovak is disappearing much faster in these families than in peas-
ant families." According to Stolc, all the difficulties encountered by dia-
lectologists in their work were multiplied in Hungary, especially when
everything had to be adapted to the promotional campaign. Among the
subjective problems during the research, he mentioned in particular the
problem with travel, food and other research arrangements, and also the
difficulty of mutual interaction between the researcher and the inform-
ants.?!

In the areas that Stolc researched, he found no calendars or other Slo-
vak literature in households, only bilingual Slovak-Hungarian Roman

19 §STOLC, Jozef: Ndredie troch slovenskych ostrovov v Mad'arsku. Bratislava : Slovenska aka-
démia vied a umeni, 1949, pp. 6-7.

20 _Sometimes I couldn't find out the name if I wanted to get an interview. In cases where |
had the opportunity to find out the name, I do not list informants by name because many of
them explicitly asked me not to. Since I cannot determine what harm might befall my inform-
ants if | were to mention their names and characteristics here - if they remained in Hungary
and did not move to Slovakia - I do not mention any informants by name. These people cer-
tainly had their own special reasons, which are perhaps difficult for us to understand and
which we should respect. STOLC, Ndrecie troch slovenskych ostrovov v Mad'arsku, 1949, o.
c., pp. 6-7.

21 Every day, we travelled mostly in trucks on bumpy and excessively dusty roads. We often
returned to our permanent residence late at night, even after midnight, completely frozen.
Sometimes we worked hard all day without a hot meal, or even without any food at all, and
without proper rest. Day after day, I listened to conversations that often required extensive
responses and explanations, while still keeping my own professional interests in mind.”
STOLC, Ndrecie troch slovenskych ostrovov v Mad‘arsku, 1949, o. c., p. 10.
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Catholic hymnals or Protestant prayer books, which were no longer in
everyday use at that time. In some villages, various folk devotions were
still occasionally or exceptionally performed in Slovak in the absence of
a priest (such as rosary prayers and the Way of the Cross/Via Dolorosa).
Stolc found that even 50- to 60-year-olds no longer knew how to pray
and sing in Slovak. At that time, M. Faltin informed him that in Forov
(Forrd), only 3-4 women still confessed in Slovak, and that parents usu-
ally spoke Slovak among themselves in their families, but only Hungarian
with their children. Hungarian school education ensured that people
read and counted in Hungarian. School education, including simple
mathematical operations at an early age in Hungarian, meant that even
those who spoke Slovak conversed in Hungarian, as it would have been
much more difficult to do so in Slovak. As part of the resettlement cam-
paign, Father Maximilian Chladny-Hanos served Mass in Slovak in
Banhida??, in which a large number of people participated. Stolc noticed
that the locals were unable to join him in the singing, with the exception
of the song ,Krestané, narikajte...” (Christians, let's weep...). Using the ex-
ample of the village of Pilis, he pointed to the practice of the pastor call-
ing on parishioners to exchange their old books of hymnals for new ones,
which, of course, meant replacing Tranoscius books of hymnals with
Hungarian ones.23

In his analysis of the position of Slovak language among Slovaks in
Hungary (in the regions studied), ]. Stolc stated: ,,In terms of language,
Slovaks in Hungary therefore remain on the platform of their dialects.
However, one may admit that these dialects are the most eloquent evidence
and witness of the still living Slovakness, it must also be admitted that they
do not directly or indirectly lead to organization in the cultural and na-
tional sense, and are not and cannot be a springboard for the growth of
cultural endeavours with an all-nation Slovak appearance. On the con-
trary, in such a nationally unfavourable atmosphere, they were used pre-
cisely as an excellent means for the deliberate individualization of the Slo-
vak ethnic group, which immediately resulted in the weakening of its cre-
ative potential and at the same time undermined the desire for linguistic
unity.“24

22 Dr. Maximilian Chladny-Hanos, a native of Staré Hory near Banska Bystrica, was a well-
known Neo-Thomist philosopher and representative of the intellectual circles of the Slovak
state. In 1949 (after the communist coup), he was forced to emigrate to West Germany.

23 STOLC, Ndrecie troch slovenskych ostrovov v Mad'arsku, 1949, o. c., p. 15.

24 He continued with the words: , There was no Slovak national progress in Hungary. There-
fore, in the speech we do not find any traces of lexical elements related to the application of
the national Slovak community in wider spheres of the social structure. The speech of Slovaks
in Hungary is Slovak only as long as it does not step outside the circle of family, kinship, or

39



Miroslav Kmet - Patrik Kunec

According to Stolc's interpretation, a Slovak only becomes a citizen of
the state only with the help of Hungarian - and it is therefore obvious
that Hungarian linguistic culture is higher than Slovak. During the re-
search, he noticed how Slovaks of origin significantly helped each other
with Hungarian words or sentences in Slovak conversation, especially
when expressing more complex situations. Based on a specific example
from the village of Sari/Sari, when the respondent (whom he barely un-
derstood) told him that “we are used to talking to each other like this” -
he pointed out the place of Slovak in the hierarchy of personal values. He
stated that ,in the personal consciousness of such a person, it is included in
a series of individual values and functions that are completely peripheral
and secondary, on which the individual'’s life destiny does not turn at all.”
He was convinced, however, of the different conditions in different re-
gions. In villages far from the main roads (e.g. in three villages called
“Huta”, lying close to Miskolc, Oroslan/Oroszlany, Tardo$/Tardos and
elsewhere), people spoke more Slovak, while in villages in the vicinity of
cities and in industrial centres much less. For example, in Budapest,
Ecser and Magl6d he met people who still spoke Slovak decently, but
their children no longer understood Slovak.

Pavel Ondrus, a native of Pitvaros, compiled the results of his re-
search in the monograph Stredoslovenské ndrecia v Mad'arskej l'udovej re-
publike [Central Slovak Dialects in the Hungarian People's Republic,
1956]. Central Slovak dialects are more numerous and more diverse in
Slovakia than west and east Slovak dialects.?> The same is true in Hun-
gary and in the Lower Land in general. Ondrus conducted research in a
number of locations. The texts that the author collected are based on the
free speech of informants. They are valuable not only from a linguistic,
but also from an ethnological and historiographical point of view. In-
formants have talked with him about their everyday life, about the
founding of villages, about customs, various jobs and humorous inci-
dents. Even from short mentions it is possible to form a picture of the
position of the Slovak language and Slovaks in Horthy's Hungary, the
process and results of assimilation during the so-called “resettlement
campaign”.

The issue of ethnographic groups

In Hungary, in the 1950s, in all departments of ethnography, teachers
and students thoroughly dealt with issues of ethnic groups in lectures
and seminars. This was also later reflected in the organization of several

neighbourly relations and various names that are directly related to the occupations of vil-
lagers.” STOLC, Ndredie troch slovenskych ostrovov v Mad'arsku, 1949, o. c., pp. 16-17.

25 MISTRIK, Jozef: Modernd slovenéina. Bratislava : Slovenské pedagogické nakladatel'stvo,
1984, p. 20.
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scientific events. For example, in 1962, a nationwide symposium was
held in Debrecen, which addressed the history, circumstances of devel-
opment and integration of the culture of ethnic groups. In the 1960s, the
Hungarian ethnic groups of Barkés and Palécs were in the centre of in-
terest, as well as the methodology of ethnic and ethno-social research. In
1973, the Hungarian Academy of Sciences published material from eth-
nographic research on various national minorities in Hungary in its year-
book. This involved research in the environment of Slovak, German, Ro-
manian, Serbian and Ukrainian (or Ruthenian) ethnic groups. In 1975,
the Hungarian Ethnographic Society began publishing four separate edi-
tions of collections - Slovak, Romanian, German and Yugoslav. That year,
the current surveys on ethnic groups in Hungary by A. Filep and L. Kés
were also published. The following year, a translation of the monograph
by the Soviet academic Julian Vladimirovich Bromley on ethnos and eth-
nography was published, which for a long time became a methodological
starting point for research on national minorities and ethnographic
groups of the Hungarian nation.26

In the first collection prominent Hungarian ethnologist Janos
Manga?? published a remarkable study on the development and consti-
tution of Slovak ethnic groups in Hungary.28 He followed the issue of the
migration of the population, either to the north or vice versa to the south
- organized by the landlords, or as a result of the escapes of subjects -
from the 17t century in the region of Novohrad (Négrad). He based his
work on archival materials, unpublished manuscripts and professional
works (e.g. by R. Bednarik, E. Fligedi, E. Horvathova, P. Maday and oth-
ers). The text is strongly saturated with facts, and it was created on the
basis of thorough study and many years of experience of the author. As
other regions in which Slovak colonists settled, he presented northern
Transdanubia, the former Pest County (in closer connection with the re-
gion of Novohrad/Négrad), Heves County, the Békés-Csanad region and
others. Since the colonists settled in localities where people of other eth-
nicities already lived in greater or lesser numbers, he emphasized the
second phase of assimilation processes for the development of the lin-
guistic identity of a particular community. During this phase the older

26 MARKUS, Michal: Slovensko-madarské interetnické vztahy v 'udovej strave v Samson-
héaze. In: Ndrodopis Slovdkov v Mad'arsku, 3. Budapest : Mad'arska narodopisna spolo¢nost
- Demokraticky zvaz Slovakov v Mad'arsku - Tankonyvkiadd, 1981, pp. 63-64.

27 A native of the village of Presel'any nad Ipl'om (Hungarian: Pereszlény); today part of
§ahy, Slovakia.

28 MANGA, Janos: Slovenské etnické skupiny v Mad'arsku. In: Ndrodopis Slovdkov v Mad'ar-
sku, 1. Budapest : Mad'arska narodopisna spolo¢nost’ - Demokraticky zvaz Slovakov v Ma-
darsku - Tankdnyvkiado, 1975, pp. 9-52.
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Hungarian population became Slovak. He stated that: ,,Although this pro-
cess took place essentially in the second half of the 18t century, it did not
end everywhere. Especially on the borders of the language islands - often
also within these islands - as a result of migration, marriages, family wan-
derings, etc., it continued to a greater or lesser extent. From certain facts,
among others from the records relating to the language of church songs,
sermons and services, we conclude that - where a large number of colonists
did not arrive - from the second half of the 18t century to the middle of the
last century (to the fifties and sixties), there was a period in which no major
changes occurred in the linguistic affiliation of the Slovak language is-
lands, after complete adaptation to the economic system of the region.
These changes could only have occurred after the inhabitants coming from
different regions, different origins and different languages created a uni-
fied form of a social life.“?° The author also mentioned the case of Slovaks
in Magyarkeszi, who settled the village in several waves. The first was
represented by 13 families at the beginning of the 18t century. By the
end of this century Slovaks probably already made up the vast majority
of the population, which was also expressed in the name of the village -
Tétkeszi. And yet in the 19t century they succumbed to assimilation rel-
atively quickly.

J. Manga confronted the above with data from sources from various
locations, but mainly from the Pilis microregion with various specifici-
ties and differences (such as the predominant way of livelihood besides
traditional agriculture, e.g. production of slaked lime, charcoal, tar, min-
ing of black coal, viticulture...). The inhabitants of several municipalities
of this microregion created a special self-identification as Pilis Slovaks
and Manga documented this in several cases, including local folk litera-
ture, legends, song material and traditional customs. He further charac-
terized the Slovak communities in the villages of the southern part of the
Hont region (f. e. Marianosztra or Szokolya-Huta) and registered the
Magyarization of the Slovak population of Szob and Ipolydamasd in the
second half of the 19t century. In this way, he gradually reflected on
other areas - the Galga basin, region of southern Novohrad, etc. He ex-
plored the historical collective memory of the origin of the settlers
through informants. For example, one of them, a 74-year-old resident of
Szupatak, in 1959 mentioned the arrival of colonists from Lucatin (with
surnames such as Vician, Svetlik, Frano, Flinta), even with remarkable
details.30 He perceived the villages in Novohrad with the Slovak popula-
tion as close communities, which he also substantiated by researching

29 MANGA, Slovenské etnické skupiny v Mad'arsku, 1975, o. c., pp. 13-14.
30 MANGA, Slovenské etnické skupiny v Madarsku, 1975, o. c., p. 31.
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folk songs. Similarly, in the Pest County, he traced the origin of the inhab-
itants of individual villages (as in the case of Cinkota, which was colo-
nized by the villagers of Dolnd and Horna Mic¢ind near Banska Bystrica,
Slovakia) and their folklore traditions. For example, he analysed similar-
ities and differences in the manifestations of the collective life of the Slo-
vak inhabitants of the region in connection with the custom of bringing
out the goddess of Morena (also Muriena, Mamuriena, Kyselica, Kysel'a)
on Palm Sunday or Mourning Sunday. It is interesting that this custom
was also adopted by the Hungarian population from the surrounding vil-
lages.

Naturally, he paid more attention to the historical Békés-Csanad re-
gion, where densely populated localities with Slovak populations were
concentrated. In connection with the carrying of the goddess of Morena,
a custom that persisted in the counties of northern Hungary until after
World War |, he stated that it had disappeared without a trace in the Bé-
kés-Csanad region. According to him: ,It probably fell victim to a church
ban, because the priests saw it as a relic of the old times, probably the most
striking one.“3! The negative attitudes of Evangelical priests and teachers
towards traditional customs in this area are well known from the works
of Ludovit Haan and Michal Zilinsk}’/. In contrast to Catholic communities,
the Evangelical clergy strongly opposed ceremonial folk customs in the
context of the manifestation of Protestant ideas. An important locality
was Nired'haza/Nyiregyhaza and its surroundings, where a community
of Slovaks, originally referred to by the derogatory term Tirpdks, estab-
lished themselves. In connection with them, he emphasized the research
findings that the traditions of spiritual and social life are generally intact,
the most untouched. Hungarian influence has affected them to a rela-
tively small extent - unlike, for example, musical culture. He pointed out
the importance of researching surnames, but also the risks of this re-
search, since, especially in the 18t century, individuals quite often
changed their surnames out of fear of persecution by the original land-
owners from Upper Hungary.32

J. Manga then presented the Slovak communities in the Biikk Moun-
tains, in the Tokaj region and the “island” northwest of Nové Mesto pod
Siatrom (Satoraljatjhely). The author’s aim was not to exhaustively char-
acterize the individual groups of the Slovak population in Hungary. His
main concern was ,to clarify which regions are those where, according to

31 MANGA, Slovenské etnické skupiny v Mad'arsku, 1975, o. c., p. 43.

32 The following publications have been published on the above-mentioned issue: Sar-
vasské priezviskd, Komlésské priezviskd, Cabianske priezviskd [Surnames of Szarvas, Sur-
names of Komlés, Surnames of Békéscsabal.
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our research - especially in the area of folk superstitions, customs and folk-
lore phenomena - mutual influences must be taken into account. In the
creation of certain values and forms, in their preservation and occurrence,
we must not leave unnoticed the traditions and similar phenomena of the
foreign-language folk elements living there.“33 From our point of view, the
study lacks an explicit distinction between individual ethnographic
groups of Slovaks in the territory of present-day Hungary.

Ondrej Krupa also dealt with the issue of these groups - f. e. in the
popularization articles Kto boli Tirpdci? [Who were the Tirpaks?] (In: Nds
kalenddr, 1990, pp. 209-211), Maji Nadlacania charakter etnografickej
skupiny? [Do the inhabitants of Nadlac have the character of an ethno-
graphic group?] (In: Cabiansky kalenddr, 1995, pp. 74-78) and in the sci-
entific study Su Slovdci v juhovychodnej casti Dolnej zeme etnografickou
skupinou? [Do Slovaks of the south-eastern part of the Lower Land form
an ethnographic group?] (In: Ndrodopis Slovdkov v Mad'arsku, 8, 1990,
pp. 17-41).

The name Trpdks/Tirpdks was already mentioned by polymath Matej
Bel, who explained the origin of this nickname based on the adverb
“teraz” (English meaning: now), which was pronounced as “trpou” in the
dialect. Apart from experts34, the writer Gyula Krudy, himself a native of
Nyiregyhaza, wrote about this remarkable group. The originally deroga-
tory designation was accepted by the inhabitants as an endoethnonym.
As Krupa stated -, the nickname became a term expressing belonging and
a peculiar distinction“. According to him, in the 1930s and 1940s, Slovak
traditional culture still prevailed among the Tirpdks. He also identified
the main distinguishing features of this group: Slovak awareness, Evan-
gelical religion, peculiar bilingualism, a typical way of life in the hamlets
(“salase”) and dual residency of farming. However, major changes oc-
curred in connection with the so-called population exchange, when the
traditional elements of the community’s culture disintegrated and began
to disappear.

In 1990 he wrote: ,Magyarization in the town intensified, the majority
of the population became Hungarians. Ethnographically, the term Tirpdk35
combines two folk cultures, Slovak and Hungarian, which creates a new
quality. They became a special ethnographic group in which Hungarian

33 He added: , It becomes clear from our examples that the inhabitants of a given village, who
were bilingual at the time of settlement, soon either became Slovakized or Hungarianized,
and that this process is not rare even in later decades.” MANGA, Slovenské etnické skupiny
v Mad’arsku, 1975, o. c., p. 45.

34 Namely historians and ethnographers: Istvan Dienes, Laszlé Hager, Istvan Vietoris, Zol-
tan Németh, Sindor Erdész, Mihaly Markus (Michal Markus).

35 Since the 1950s, not only the inhabitants of Nyiregyhaza and the surrounding area have
called themselves Tirpaks, but also, as a result of labor migration, of Nyirség and Szabolcs.
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and Slovak folk education is equally applied. The name Tirpdk conceals a
complex co-existence with typical cultural elements, which arises from the
fact of a double bond. According to today's characteristic features of eth-
nographic groups, we can state that the Tirpdk culture cannot be appro-
priated exclusively by Hungarian or Slovak culture. It belongs to both - and
to each separately."36

In another study, Michal Markus drew attention to the importance of
the processes of uniting the diverse population, eliminating intra-ethnic
division in favour of a unified collective. In the repopulated Ni-
red’hdza/Nyiregyhaza, immigrants built their houses in separate streets,
depending on whether they came from Béke$ska Caba/Békéscsaba, Slov-
ensky Komlés/Tétkomlds or Sarvas/Szarvas, or later from the regions of
Hont, Novohrad, Zvolen. The immigrants from the regions of Sari$ and
Zemplin built their houses around the Greek Catholic church in
“Rusnacka paléta”. According to Markus, the fusion with the originally
seasonal workers (mainly reapers) from the region of Gemer, who had
come here later, was even more difficult. As he wrote: ,A similar situation
existed in the process of integration of servants (later the servant was
called “taksds”), or the recently arrived winemakers of Kotajské vinice, who
were of Ukrainian-Ruthenian and Polish origin. Here a specific, almost un-
noticed by an external observer - first linguistic, later social, but primarily
from property and class perspectives - internal integration process took
place. This process faithfully reflects the emergence and later formation of
a group ethnonym from the initially mocking nickname Trpdk-Tirpdk. The
Szabolcs Hungarians are also already participating in this formation. The
main role was played by the fact that the monolingual Szabolcs Hungari-
ans did not notice the linguistic and social division. They only noticed that
the farmers, servants, “taksds”-servants or reapers very carefully and dili-
gently cultivate their lands, that they are undemanding, thrifty and hard-
working. In this way, the nickname Trpdk, brought from the region of Ge-
mer in the variation Tirpdk, also referred to Slovaks of Békés origin. Today,
every Nyiregyhdza resident, especially if they were born in the city, will
adopt the name Tirpdk for themselves, regardless of whether they are of
Slovak or Hungarian origin.“37

Interesting, although it concerns the territory of Romania, is the ex-
pert opinion of Ondrej Krupa on the issue of determining the Slovaks of
Nadlak/Nadlac as an ethnographic group. He wrote that to this day, this
community has a vivid historical awareness of its emergence as a result
of colonization, a sense of belonging among Slovaks in the south-eastern

36 KRUPA, Ondrej: Maly slovensky ndrodopis. Béke$ska Caba : Slovensky vyskumny tstav,
1999, p.9.
37 MARKUS, Dvojjazycnost a zmena jazyka u nyiregyhazskych Tirpakov, 1988, o. c., p. 93.
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part of the Lower Land.38

He stated that their culture is common, but not unified. , It is differen-
tiated, but in many spheres it is also integrated to a certain degree.“3° An
important factor from the beginning of colonization was the same con-
fessional affiliation with the old Czech biblical language as the church
language and, in addition, the awareness of kinship (family ties). Several
categories apply to the determination of an ethnographic group - such
as language (dialect), ethnic awareness, cultural elements, confessional
affiliation, geographical location. O. Krupa, reviewing his earlier re-
search?%, came to conclusion that the inhabitants of Nadlac have the char-
acter of an ethnographic group. He justified this by, among other things,
specific manifestations of conservatism of the traditional culture they ex-
perienced, the emotional behaviour of the community, the location of the
Nadlac region, and the connection of group consciousness and group
naming.

In a more extensive study, Krupa recalled the statement of Istvan Ta-
lasi from 198041, who called the Slovak population of the Békés and
Csongrad Counties (within the current borders) an ethnographic group
that is actually a “summary of subgroups”.42 Although he did not elabo-
rate on the thesis in more detail, he apparently considered the oldest lo-
calities inhabited by Slovaks - Béke$ska Caba/Békéscsaba, Sarvas/Szar-
vas, Pol'ny Berin¢ok/Mezdberény and Slovensky Koml6s/T6tkomlos - to
be the main determining factors. Despite their external unity, he consid-
ered it necessary to particularly emphasize the existing differences be-
tween them. According to Krupa: ,All four settlements, despite the con-
stant migration and immigration of the population, developed inde-
pendently, and the consolidation, establishment of settlements and expan-
sion of the boundaries of the territories were carried out independently.
Békéscsaba soon stood out among the mentioned municipalities in terms
of population size and economic prestige.“43

38 This is a region whose key localities were Béke$ska Caba/Békéscsaba, Sarvas/Szarvas,
Pol'ny Berin¢ok/ Mez8berény, Slovensky Koml6s/T6tkomlés, Nadlak/Nddlac (and other
villages founded in the 19t century). Settlers came to Nadlak/Nddlac from these localities.
39 KRUPA, Maly slovensky ndrodopis, 1999, o. c., p. 10.

40 Previously, he considered only the inhabitants of Békéscsaba in the so-called Békés-Csa-
nad region as a separate ethnographic group.

41 ]t was a ceremonial speech on the occasion of the opening of the exhibition Ethnic Groups
in the Békés County, prepared at the Mihdly Munkdcsy Museum in Békéscsaba on the eve of
the 2nd [nternational Ethnographic Conference for the Research of Nationalities. KRUPA,
Ondrej: Su Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou? In: Ndrodo-
pis Slovdkov v Madarsku, 8. Budapest : Demokraticky zvaz Slovakov v Madarsku -
Tankonyvkiadé, 1990, p. 17.

42 TALAS], Etnické skupiny v Békési v 18. - 20. storoc¢i, 1988, o. c., p. 22.

43 KRUPA, St Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990, o.
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During the 19t century, due to population growth, a number of other
municipalities and settlements were separated from these localities (Pit-
varos/Pitvaros, Ambrézka/Ambrézfalva, Albert/Csanadalberti, Velky
BanhedeS/Nagy Banhegyes, Medes/Medgyesegyhaza, Kondoro$/Kon-
doros) and in the 20t century, due to territorial administrative adjust-
ments, even more were separated from the territories of Békéscsaba and
Szarvas (Gerendas/Gerendas, Cabac¢id/Csabacsiid, Irmin¢ok/Irminkut,
KétSopron/Kétsoprony, Telekgerendas/Telekgerendas, Kardos/Kar-
dos). What we consider remarkable is that the author found that: ,De-
spite the ever-increasing Hungarianization, municipalities inhabited by
the Slovak population achieve the highest degree of consolidation in the
20t century.“4* According to him, important developmental processes of
higher social integration were fundamentally disrupted by the so-called
“population exchange” after World War II.

According to Krupa, further development of that part of the Slovaks
who did not relocate was marked by an effort to adapt, which was
strongly conditioned by civilization and urbanization processes. As a re-
sult, most of the local Slovaks found themselves in a stage of bilingualism,
or rather, language change. He came to the conclusion that: ,,Examining
the development of the local Slovaks, we find that the most suitable period
for the emergence of an ethnographic group could have been the second
half of the 19t century and the first half of the 20t century, if the process
of unification had been completed.“45 Naturally, respecting the socio-po-
litical and ideological frameworks of the time, Krupa wrote that social
processes “after liberation” opened up new possibilities for municipali-
ties inhabited by Slovaks. His statement that the basis for the equal civil
development of the Slovak population was created, “which also meant a
higher level of social integration”, also corresponds to current historical
knowledge. According to him, the decisive factor for the community life
of the Slovak population in Hungary was the post-war population ex-
change, as a result of which the non-resettled Slovaks began to be more
significantly subject to adaptation (and assimilation), strongly influ-
enced by modernization processes. One of the evident manifestations of
this adaptation was the stage of expanding bilingualism, or of “language
change” (by this term he probably meant the Hungarianization oflinguis-
tic communication).

Based on his research, he concluded that two aspects are important

c.,p-18.
44 KRUPA, Su Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990, o.
c., p-19.
45 KRUPA, Su Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990, o.
¢, p.19.
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for the scientific justification of an ethnographic group: (a) whether the
environment singles it out as a different group, (b) whether its members
themselves feel and manifest their difference from the environment.4¢
He also drew attention to an interesting fact: the fact that the Slovaks in
this region were immigrants cannot be considered a differentiating fea-
ture, since the absolute majority of the surrounding Hungarian popula-
tion was also the descendants of immigrants.

To examine the problem, the author used the procedure and criteria
that Michal Markus$*? put forward in connection with the identification
of the Tirpdk people as an ethnographic group.*8 In principle, Krupa ex-
amined in detail the issue of local identity in various villages through in-
formants, but also older regional historical works. As for ethnographic
characteristics, while Markus highlighted the hamlets (“salase”) as spe-
cific type of settlement, the two-wheeled cart and folk clothing as typical
features of their traditional culture for the Tirpdk people, Krupa empha-
sized the characteristic sausage, sourdough noodles (“halusky”) and the
design of the house facade with a so-called “trndc” (side-porch).4°

Krupa stated that in all younger settlements (typical of migration pro-
cesses) the sense of origin determined by residence is strong, especially
where it has lasted for 6-7 generations. As an example of a characteristic
statement, he presented the statement of an informant from the village
of Ambroézka: ,It is true that we come from Csaba, but are we Ambrézka
people, or what?“ According to Krupa: It is certain that in the conscious-
ness of the population of these villages there is not so much a sense of be-
longing with the inhabitants of other Slovak localities as a sense of inde-
pendence. One's own local affiliation is at the centre of personal awareness.
The sense of belonging acquires justification through local affiliation,
through the place of residence. Namely, the acceptance of the sense of
origin does not occur on the basis of nationality or language, but according

46 On another occasion, Krupa stated that intra-ethnic contacts influenced the internal in-
tegration of the “Southern Lower Land Slovaks” and at the same time, the Hungarian and
multi-ethnic environment also stimulated their external integration as a result of inter-eth-
nic contacts. KRUPA, Ondrej: Kalenddrne obycaje 1. Jesen, predvianocné obdobie. BékeSska
Caba : Slovensky vyskumny tstav, 1996, p. 7.

47 In a study: Vznik a vyvoj slovenskej etnickej skupiny , Tirpaci“ v Nyiregyhaze v Mad'arsku
(1753 - 1953). In: Slovensky ndrodopis, vol. 23,1975, nr. 2, pp. 271-287.

48 1. different consciousness of origin, 2. different language, 3. common name of the group,
4. similar confessional affiliation, 5. same historical, economic, socio-political factors, 6.
characteristic folk culture, 7. ethnic integration and assimilation, characteristic bilingual-
ism. KRUPA, St Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990,
o.c., p. 20.

49 Of these, sausage mainly connected the area of the Lower Land Slovak municipalities,
although each of them considered it "their" sausage - for example, sausage of Caba/Béké-
scsaba, Koml6§/Komlés, Nadlak/Nadlac or Ba¢sky Petrovec/Backi Petrovac.
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to birthplace or residence.“5° The author subsequently stated that such a
form of consciousness of origin points not to a regional group conscious-
ness, but to a group consciousness built on a smaller territorial basis.

Furthermore, in historical contexts, he dealt with the development
and changes of ethnic identity through various manifestations and fac-
tors, including confessional affiliation (i.e., ethno-confessionalism), Slo-
vak language communication and its pillars, as well as the conservatism
of the social and family life of the middle peasant class (which also con-
cerned property relations and the resulting social status).5! He noted
that the process of Magyarization was relatively rapid among merchants
and craftsmen, but especially among the poor, who included city serv-
ants, shop employees, labourers, and day helpers. Among them, ethni-
cally mixed marriages were most common, and language and origin had
little significant, neutral characteristics.

Krupa paid considerable attention to language - both from a dialec-
tological point of view and in the confrontation of two “Slovak lan-
guages”, i.e., dialect Slovak and biblical Czech (currently referred to as
Slovak).52 Slovak Evangelicals considered biblical Czech language to be
the mostimportant attribute of their own identity. He recalled that it was
not only a liturgical language, but also the language of all occasional and
ceremonial texts (e.g. speeches of “starejsi” [the elder - main speaker
during the wedding celebrations] in the wedding ceremonies, invita-
tions, gossips, valedictory speeches, etc.). He saw the gradual abandon-
ment of biblical language in the sphere of communication in two phases.
The first is represented by the replacement of traditional biblical lan-
guage with everyday Slovak among the inhabitants of Béke$ska
Caba/Békéscsaba in religious and folk liturgy already in the
1930s/1940s.53 There was a church publishing house in the town

50 KRUPA, St Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990, o.
c., pp. 21-22.

51 The communities of Slovak emigrants associated with peasant employment and typical
subsistence farming were economically and socially closed even in the multiethnic envi-
ronment of the Lower Land. That is why social conservatism, loyalty to tradition, trends of
continuity, “the traditional took precedence over the possible”, or “acting according to ready-
made and proven models took precedence over innovations” dominated. BOTIK, Jan: Dolno-
zemski Slovdci. Tri storocia vystahovaleckych osudov, spdsobu Zivota a identity Slovdkov
v Mad'arsku, Rumunsku, Srbsku a Bulharsku. Nadlak : Vydavatel'stvo Ivan Krasko, 2011, pp.
43-44.

52 For example, the Hungarian writer Pal Zavada, originally from Slovensky Kom-
168/T6tkomlds, mentioned the singing of hymnal psalms in “old Slovak” in his 2014 novel.
ZAVADA, Pal: Prirodzené svetlo. Bratislava : SLOVART, 2021, p- 110. The Lower Land Slovak
intelligentsia called the biblical language “slowenskau reci” [the Slovak language] even in
the 19t century. ZILINSKY, Michal: Déjepis Méste¢ka Sarwas a opis nynéjsich jeho poméri.
Pest : Viktor Hornansky, 1872, p. 2.

53 The singing of songs from the Tranoscius book of hymnals in the biblical Czech remained
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(mainly thanks to Ludovit Zigmund Szeberényi), which published hym-
nals, passions, catechisms, but also periodicals, textbooks, collections of
fairy tales and proverbs, and poetry by so-called folk poets.

0. Krupa also constructed his conclusions based on the study of older
sources, i.e., authors such as Matej Bel, Samuel TeSedik, Ludovit Haan,
Pavol Gajdac.>* He assessed the economic life of Slovaks, Hungarians and
other nationalities in the Lower Land as more or less identical, adapted
to the geographical-pedological and natural-climatic conditions of the
country. Interestingly, he highlighted the “diligence” of Slovak settlers as
a distinguishing element, as the above-mentioned authors wrote about
it. The migration and settlement of colonists in new places for them was
carried out mainly by young people, as TeSedik already stated, but Krupa
also referred to the research of Michal Markus, who found that the aver-
age age of the settlers of Nired'haza/Nyiregyhaza (immigrated mostly
from the Békés region) was 30 - 35 years.>> He emphasized that: ,In the
area of maintaining contacts, kinship played a very important role. Culti-
vating kinship relations on a broader (regional) level also represented an
important integration factor, but especially strengthened sub-regional
awareness, a sense of belonging within smaller territorial units. Kinship
ties were more immediate at the end of the 19t century than we can imag-
ine today.“5¢ Krupa's own research confirmed how strong ties persisted
across generations, regarding the origins of individual families or indi-
vidual relatives.5” The original kinship ties of ancestors were continued
by their descendants. On the other hand, closer contacts with relatives
who remained after the new post-war arrangement in Romania were al-
ready limited in the interwar period (e.g. in localities such as
Nadlak/Nadlac or Mokra/Mocrea).

In the studied area of the south-eastern region of (Hungarian) Lower

part of the ceremonies.

54 He always gave the names of TeSedik and Gajdac in Hungarian (Samuel Tessedik, Pal
Gajdacs), the others in Slovak.

55 Krupa added that: "Creating a local community of young people also helped create a local
flavor of folk culture.” KRUPA, Su Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou
skupinou?, 1990, o. c,, p. 27.

56 KRUPA, Su Slovici v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990, o.
c.,p. 27.

57 As an example, he used one family from Velky (Slovensky) Banhedes, in which the hus-
band's father came from Béke§ska Caba, the mother from Pitvaro§, the wife's father from
Nadlak, and the grandmother from Slovensky Komlés. Krupa characterized this situation
as common, despite the fact that the ancestors had settled in Banhedes 5 - 6 generations
ago. KRUPA, Su Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990,
o.c., p. 28.
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Land, he defined four microregions in connection with the so-called “nat-
ural circles of attraction of a subregional character”.58 Krupa identified
the existence of a consciousness of common origin, one dialect type of
the Slovak language, a common religion (with the exception of Catholics
in Békéscsaba and Kétsopron), identical historical, economic and socio-
political development. Traditional culture is differentiated, but at the
same time common. He even stated that the process of linguistic assimi-
lation is also taking place uniformly, and bilingualism is also a common
feature. The strong local patriotism of the population stands in contrast
to above mentioned features. According to Krupa, the numerous com-
mon features are weakened by the low level of awareness of “mutual
ties” between the Lower Land communities. , The creation of an ethno-
graphic group at the regional level is partly hindered by factors of an emo-
tional nature, but also by the inexorable facts of historical development,
which threatened the very existence of the local Slovaks. Historical devel-
opment took a different direction and the integration that took place in the
meantime did not always have an impact on regional unification, or did
not always help Slovak intra-group unification. The actual formation of the
group did not end not only at the regional, but also at a taxonomically
lower level, with the exception of Békéscaba and its surroundings.“>°
Michal Marku$ has prepared a rich and valuable comparison of the
details of everyday life and culture of the Slovaks from the region of No-
vohrad village of Sam$on/Simsonhdza (who called themselves
Trpdks/Tirpdks) with the neighbouring Palécs. He also followed the tra-
ditions of eating, including the technique of preparing meals, storing and
transporting food, making bread and its archaic variations (such as “lep-
niky”, “poddymniky”, “lokse”, “bodaky”), cakes and other pastries, pasta,
soups and sauces, etc., as well as customary elements and superstitions
related to it. According to Markus, both ethnographic groups had more
in common than different features based on the examined material.
Among the differences, the author mentioned the pastry made from rye
flour and warm water called “bodak”, taken over by the Slovaks from the
Paldcs, or the fact that in the Sam$onhdaza store-chambers - in contrast
to the traditions of the Paléc villages - people did not sleep. For both
communities, characteristic foods were dumplings, milk, cabbage dishes
and, on a daily basis, potatoes, which was not so evident among other

58 Specifically: (a) Békesska Caba, Gerendi$, Mede$, Meder, Telekgerendas, KétSopron,
Elek; (b) Sarva$, Kondoros, Cabacud, Irminkut, Kardo$; (c) Pol'ny Berinéok; (d) Slovensky
Komlés, Pitvaros, Albert, Velky Binhedes, Ambrézka and before 1918 also Nadlak. KRUPA,
Su Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990, o. c., p. 33.

59 KRUPA, St Slovaci v juhovychodnej ¢asti Dolnej zeme etnografickou skupinou?, 1990, o.
c., p. 34.

51



Miroslav Kmet - Patrik Kunec

Hungarians. Slovaks attributed smoked pork lard with apotropaic
power, capable of driving away evil spirits and witches.®® There were
certain differences in traditional customs, but the clear distinguishing el-
ement was language. As the author stated: ,On the Slovak-Hungarian eth-
nic border, one can find many such municipalities (often bilingual), which,
although ethnically different from each other, have many common features
in their cultures.“®1 From the above, it is clear that researching the history
of enclaved minority communities, or ethnic groups of a specific nation-
ality, represents a complex issue, often complicated, and thus requiring
an interdisciplinary approach.

Conclusion

Slovak colonists, settling in the Lower Land in southern Hungary
since the beginning of the 18t century, were able to overcome the cul-
tural break, adapt to new soil-climatic and socio-economic conditions -
significantly different from the Upper Hungarian (i.e. Slovak) regions.
They were able to solve many problems in direct contact with members
of other diverse ethnic groups, to learn about new possibilities that
brought new circumstances in the area of their agrarian culture. Inter-
cultural psychology also defines cultural distance, which is manifested
as the degree of proximity or distance of the culture of the host environ-
ment to the culture of immigrants and which can therefore facilitate as-
similation processes. Slovaks in the Lower Land merged with Hungari-
ans rather than with Romanians or Serbs, which was probably due to the
culture of confessional affiliation. A higher level of adaptation is accul-
turation, which represents the influence of one culture by another, the
introduction of new elements into a certain, already existing system. Its
premise is the long-term coexistence of groups with different cultures.
In terms of cultural contact between the original and immigrant popula-
tions, it is a matter of losing some of one's own characteristics and adopt-
ing foreign ones. The inhibiting element of assimilation is enculturation,
i.e., adhering to one's own traditions, which are usually the “glue” of a
particular society. Research by experts after World War II in connection
with the Slovak Lower Land minorities also focused on the topics we
have mentioned, in which research was primarily carried out by ethnol-
ogists, but also by linguists with their (for historical knowledge) im-
portant field research, and, on the contrary, to a lesser extent by histori-
ans. In essence, the modest interest in the history and culture of Lower
Land Slovaks among Slovak historians was oriented either to the history

60 MARKUS, Slovensko-madarské interetnické vztahy vludovej strave v Sam3onhaze,
1981, pp. 68, 73, 87,93.

61 MARKUS, Slovensko-madarské interetnické vztahy vludovej strave v Sam3onhaze,
1981, p. 94.
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of settlement, emigration or anti-fascist resistance (researched by Jan
Siracky), or to the history of the workers' and socialist movement in the
Lower Land environment (researched by Milo$ Gosiorovsky).

The presented study collects and interprets a wider spectrum of
knowledge about Slovak communities in Hungary within a given chron-
ological framework. In the text we dealt with the affiliation of experts
from various fields who studied the status of a Slovak minority living in
linguistic or ethnocultural enclaves, as well as with their professional
preparation, conceptual and methodological approaches. The main con-
clusions from their field research are also presented. By comparing the
presented outputs, we found that an important part of the historical re-
flection of a given community is represented by older layers of tradi-
tional spiritual culture, which Slovak settlers brought with them to the
Lower Land territory from their mother ethnic area, and which in the
new conditions underwent various changes in the processes of adapta-
tion to the new environment. The social and cultural process was condi-
tioned not only by the existing economic status and the current social
structure, but also by the spiritual or cultural conditions operating at a
certain time. In a new environment outside the original homeland, the
language issue was very important for the continuation of the ethnic
community on the path from monolingualism through bilingualism to
Hungarianization. Research by linguists, examining several now-van-
ished islands of Slovakness in the linguistic landscape of Hungary, has
brought knowledge demonstrating the historical development of Slovak
communities in the flow of societal, social and cultural changes - in the
mirror of manifestations of ethnic or “merely” local identity.

The authors of the studies mostly agreed that the persistence of Slo-
vak identity was made possible by factors such as continuity, loyalty to
tradition, patriarchal conservatism of the social and family life of the
middle peasant class, living in economically and socially relatively closed
communities (namely in the multiethnic environment of the Lower
Land). A particular phenomenon confirming the cultural prosperity of a
community or enclave was the formation of specific ethnic groups within
the national community in contact mainly with the Hungarian majority.
Even in the period before the fall of the communist regimes (1948 -
1989) the experts from Slovakia and Hungary were able to investigate
the past of Slovaks in Hungary, or the Lower Lands Slovaks in general, at
least in specific probes and several high-quality outputs.
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Zhrnutie

Zmeny tradicnej kultiry, jazyka a otazky identity v slovenskych
spolocenstvach v Mad’'arsku v kontexte historického vyskumu

Obsahom studie je reflexia vyskumu slovenskej narodnostnej men-
Siny v Mad'arsku v troch tematickych ramcoch: zmeny tradic¢nej kultary,
jazykovedné vyskumy a formovanie etnickych skupin, a to na zaklade
zhrnutia vysledkov vybranych odbornych prispevkov zo Slovenska aj
Mad’arska v obdobi rokov 1945 - 1990. Autori zhromazdili Siroké spek-
trum odbornych vystupov a zhodnotili koncep¢né a metodologické as-
pekty realizovanych vyskumov. Zo skimanych vystupov vyplyva, Ze o
slovenskych komunitach na Dolnej zemi sa v danom obdobi najviac zau-
jimali etnoldgovia a jazykovedci, a Ze zaujem o minulost’ a kultaru dol-
nozemskych Slovakov zacal v stvislosti s povojnovou vymenou obyva-
tel'stva medzi Ceskoslovenskom a Mad’arskom. Historici venovali deji-
nam dolnozemskych Slovakov vyrazne mensiu pozornost, ¢o vystizne
kritizoval Julius Mésaros poukazom na metodologické nedostatky vo vy-
skume a ignorovanie slovenskych diaspér v syntézach slovenskych dejin.
Interdisciplindrny pristup je nevyhnutny, ked'Ze vyskum mensiny v ino-
etnickom prostredi vyZaduje prepojenie historickych, etnologickych, ja-
zykovych a antropologickych perspektiv.

Autori analyzovanych vystupov dospeli k poznatku, Ze niektoré pre-
javy tradi¢nej hmotnej i duchovnej kultdry, ktoré si migranti priniesli zo
Slovenska, prezivali v inojazy¢nom prostredi prekvapujico dlhy cas, ale
zaroven postupne prechadzali adaptaciou. Vyznamnu tlohu v kontinuite
duchovnej kultiry zohraval jazyk (v narecovych formach alebo v podobe
Specifického cirkevného jazyka), hoci v neskorSom obdobi (od poslednej
tretiny 19. storocia) slovenské komunity na Dolnej zemi smerovali cez
bilingvizmus az k dominantnému pouzivaniu madarciny. Jazykovedné
vyskumy zaroven dokazujd, ako sa v meniacich sa podmienkach tran-
sformovala etnicka ¢i lokalna identita Slovakov na Dolnej zemi. Podl'a od-
bornikov pretrvanie identity podporovali faktory ako vernost tradicii,
patriarchalny model Zivota a uzavretost rol'nickych komunit v multiet-
nickom prostredi. Napriek objektivnym obmedzeniam vyskumu v komu-
nistickej ére sa etnografom a jazykovedcom podarilo vytvorit viacero
kvalitnych odbornych vystupov, v ktorych potvrdili, Ze u dolnozemskych
Slovakov dlhodobo pretrvala ich duchovna kultira, materinsky jazyk
a slovenska etnicka identita.
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